198                              Objections V

than by directly following your opinion. I derived my conjecture
from the statement which ensues, in which you assert, that you are
not affected by all parts of the body, but only by the brain, or even
by one of its smallest parts1. But I ivas not quite certain whether
you were found therefore only in the brain or in a part of it, since
you might be found in the whole body, but be acted on at only one part.
Thus it would be according to the popular belie/, which takes the
soul to be diffused throughout the entire body, while yet it is in the eye
alone that it has vision.

Similarly the following words moved one to doubt: ' and, although
the whole mind seems to be united to the whole body2/ etc. You
indeed do not there assert that you are united with the whole of the
body, but you do not deny it. Howsoever it be, with your leave let me
consider you firstly as diffused throughout the whole body. Whether
you are the same as the soul, or something diverse from it, I ask you,
0 unextended thing, what you are that are spread from head to heel,
or that are coextensive with the body, that have a like number of parts
corresponding to its parts ? Will you say that you are therefore
unextended, because you are a whole in a whole, and are wholly in
every part ? I pray you tell me, if you maintain this, how you con-
ceive it. Can a single thing thus be at the same time wholly in several
parts ? Faith assures us of this in the case of the sacred mystery (of
th# Eucharist}*. But the question here is relative to you, a natural
object, and is indeed one relative to our natural light. Can ive grasp
how there can be a plurality of places without there, being a plurality
of objects located in them ? Is not a hundred more than one 1 Like-
wise, if a thing is ivholly in one place, can it be in others, unless it is
itself outside itself, as place is outside place ? Say what you will, it
will at least be obscure and uncertain whether you are wliolly in any
part and not rath&r in the various parts of the body by means of your
several parts. And since it is much more evident that nothing can
exist as a whole in different places, it will turn out to be still more
clear that you are not wholly in the single parts of your body but
merely in the whole as a whole, and that you are so by means of your
parts diffused through the whole and consequently that you have
extension.

Secondly let us suppose that you are in the brain alone, or merely

in some minute part of it.    You perceive that the same thing is

clearly an objection, since, however small that part be, it is nevertheless

extended, and you are coextensive with it, and consequently are extended

1 Vol. i. p. 196, par. 3.              2 Ibid. par. 2.              3 Xr.